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Abstract: In the paper funeral rites are considered as an integral part of the life cycle rites. These rites have a
universal character no  matter  in which ethnic  environment  they arose. At the same time they have some
special features that reflect originality of cultures. In support of this thesis the author compares funeral rites
of the Germans, the Chuvashes and the Tatars, reveals general and specific elements of it. Strong emphasis on
these rites is caused by their special position in human life cycle. They can rally their participants for joint
overcoming of critical situations. In the author's opinion, funeral rites continue to serve as a mechanism of
cultural identification of various  nations  despite leveling of traditional values of local ethnic communities in
the age of globalization.
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INTRODUCTION ethnographers and the empirical base was made by an

Funeral rites which are called quite often transitional, peoples of Russia. The purpose and the logic of the
critical in the scientific literature and connected with realized research have defined a choice of methodological
change of the status of a man play a key role in daily life procedures: a principle of historicism, comparative-
of the peoples of the world [1; 2]. However, there are historical,  logic, retrospective,  problem-chronological
debatable questions as far as separate elements of these and synchronous methods.
rites are similar in various cultures, whether it has a single The material of the paper may be useful to instructors
source of the origin, how much it is significant now for and students of higher schools of Humanities and also in
concrete ethnic groups [3]. Necessity of consideration of practical activity of  specialists working in the field of
the questions specified by us is caused by the several ritual services.
reasons: firstly, analysis of funeral rites in the context of
common cultural experience allows to express an ethnic DISCUSSION
and  confessional  originality of any  people;  secondly,
the study of this or that tradition suggests finding out of The essence and functions of the life cycle rites
a cultural resource, innovations for a developing society became a subject of studying of historians,
[4]. As funeral rites are closely intertwined with  daily  life ethnographers, anthropologists, philosophers. At that,
of people it reflects the moral of society. Its dark oblivion interest to this phenomenon of culture has arisen for a
may be perceived not as refusal of the past, but as long time. So, mention of it in the Old Russian annals of
renunciation of ethnic identity. the beginning of the 12  century “The Tale of Bygone

MATERIALS AND METHODS world outlook  [5].  The  beginning of scientific studying

The  theoretical  base  of  the  paper was  made  by the German philosopher of the second half of the 19
the works of historians, philosophers, sociologists, century Wilhelm Mannhardt [6, p. 15]. In the 20  century
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the life cycle rites were investigated by such outstanding cultural identification. These rites are keepers of supreme
scientists  as  Arnold   van   Gennep  and  Victor  Turner. goals, which are wider and more considerable, than life
In particular, Arnold van Gennep classifies it as rites space and have other ontological bases. Its value is not
performed at a birth, puberty rites, a marriage and a death pressing need but symbolism. The rites are performed
of a man. He calls rites of passage and marriage rites without distinction of that it is necessary to all practical
transitional that contemplates change of the status of purposes. The ceremonial action has a special force,
their participants. As van Gennep considers, maternity severity, intensity that is not an exterior form but an
and funeral rites don’t have this quality [7, pp. 7-18]. appreciably significant event for its participants.

However, our researches of the life cycle rites show In many cultures there is an idea of that a man is
that various ethnic groups perceive a birth and a death of considered dead if there was a change of his status from
a man as change of his status, the transit from one status “us” to "them" by means of funeral rites. This act
to another. Theoretically this thesis has been already deprives a person of the opportunity to belong to the
proved by V. Turner where these rites mean increase of living and at the same time raises his status. This is not by
the status [8]. accident that in such religious texts as the Bible or the

Furthermore, it is brightly expressed only two Koran is spoken about Paradise as a place of increase of
“extreme”, “boundary” stages in the life cycle of a man: a the status of dead person. This is precisely why funeral
birth and a death. All the rest inherent in existence of an rites are one of the most conservative in the structure of
individual has a  minor  character  as used herein. the life cycle that allows considering it as an indicator of
Compare: a marriage, a birth of children, a reassignment, ethnic originality of any people. Support of this thesis
an ordination, a retirement and other events can be or can may be found in our publications [10]. Also we will try to
not be in human life cycle. To our opinion, it is defined by prove it by revealing of some general and especial
dynamics of culture, its national characteristics. So, there elements in funeral rites of the Germans, the Chuvashes
was no the concept of childhood in the European Middle and the Tatars. The peoples chosen by us differ from each
Ages, children were “small adults”, wore garments for other not only by ethnic characteristics but by
grown-ups, early started to work and create alliances by confessional signs. So, the Germans are Lutherans and
marriage. Literature and artistic paintings of that epoch Catholics, the Chuvashes are Orthodox Christians and
serve here as a confirmation. Remember W. Shakespeare's pagans, the Tatars are mainly Moslems. The comparison
plays, his “Romeo and Juliet” in particular, where there is material is presented in the form of the table, the sign “+”
such dialogue between Capulet and Paris: means a coincidence of elements (Table 1).

Capulet. But saying o'er what I have said before: elements in funeral rites of the Germans, the Chuvashes
My child is yet a stranger in the world, and the Tatars. Some elements demand a concrete
She hath not seen the change of fourteen years… definition. Supply of the dead by “needments” in the
Paris.  Younger  than  she  are happy mothers made afterlife by the Chuvashes and the Tatars is connected
[9, pp. 38-39]. with an idea of provision of  “a  share” for the deceased.

Hence, a girl of thirteen had been already considered operating at the archetype level, especially protected by
as a bride in the Middle Ages. Only few artists as Raphael the Turkic population of the country. As a rule, a piece of
and Leonardo da  Vinci,  for example, represented the bread, instruments of labour (threads, needles, an axe),
baby Jesus Christ and angels as children, not “small averters for protection against evil spirit (a mountain ash
adults”. At bottom their artistic endeavor had ushered in branch), an animal killed for funeral meal were considered
a new period when the childhood became to be perceived as “a share” of the dead. Similarity of position of a body
as the separate world with its values. of a man in a grave among the Germans and the

Certainly, a birth and a death are admitted biological Chuvashes is explained by the legend that the body of
facts but the society perceives formation and “dying-out” Jesus Christ has been buried with the head towards the
of an individual  according  to own traditions and places west. It was said in one church work of the 14  century:
in strong relief of those stages of development of a “Everyone should be buried so that his head has been
person which it considers the most important. So, the turned to the west and feet have been directed to the
Germans, the Chuvashes and the Tatars lay stress on east…  He  is  ready  to  go  from  the west to the east,
death that’s why their funeral rites serve as a way of from  sunset  to   uprising,   from  the world into oblivion”

As the Table shows, there are general and different

“A share” is an important element in the culture of Russia,
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Table 1: General and especial elements in funeral rites of the Germans, the Chuvashes and the Tatars

No Basic element of rites the Germans the Chuvashes the Tatars

1 Supply of the dead by “needments” in - + +
the afterlife through symbolical and 
personal things

2 Coffin + + -
A coffin is made from wood A coffin is made from wood. A coffin is not used.
or other materials.

3 Position of a body in a grave + + -
A coffin with a body of A coffin with a body of the A body of the deceased is 
the deceased is entombed deceased is entombed with the entombed with the head 
with the head towards the west. head towards the west. towards the south-west, to kiblah.

4 An idea of the bridge-divider as + + +
a way of the transit from this In the period of the Middle Bridge Chinvat Bridge Sirat
life to the next Ages there was an idea of the 

bridge into the other world.

5 Wedding imitation at funeral of an + + -
unmarried girl or an unmarried guy It is especially bright this 

tradition is expressed among 
the Germans of the Volga 
Region and Siberia.

6 A custom “to buy a place” at a + + +
cemetery for the dead (through ritual There is a long service for Distribution to participants of Distribution to participants of
food, money, crockery, prayer) the deceased at a cemetery, rites of ritual ribbons,scarves rites of ritual ribbons, scarves

a prayer chant is performed. and towels. and towels.

7 A custom to throw in a grave a + + +
handful of earth

8 Tombstones + + +
The quadrangular Cross A monument or a wooden In the 19  century small logth

or a monument with the column “yupa” with the shells without roofs were made
Cross image is established. image of the dead is over tombs in which birches 

established. were planted and stones with 
the Arabian inscriptions were 
put. In 20-21 centuries 
tombstones are established.

9 Private and general commemoration + + +
Catholics have commemoration The basic commemoration is The basic commemoration is
in 7 and 30 days after death. performed in a day of funeral, performed in a day of funeral,
Lutherans give a wake for the in 7 or 9, 40 days and after a in 7 or 9, 40 days and after a
dead in the first Sunday after year of death, veneration of year of death, veneration of
funeral. It is possible to Friday. Commemoration of Friday.
commemorate in an anniversary all departed before the Easter Commemoration of all departed
of death. The last day of church and the Trinity. in Kurban Bayram and
year is All Souls Day. Eid al-Fitr.

10 Direct and mediated variants + + +
of feeding of the dead at A mediated variant of feeding Both variants of feeding of Both variants of feeding of the
commemoration of the dead at commemoration. the dead at commemoration. dead at commemoration.

The main participants of The main participant of The main participant of
commemoration are relatives commemoration is the commemoration is the deceased.
and friends of the dead. deceased.
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[11, p. 491]. The image of the bridge-divider in German, The  nepotism.  All  members  of family collective, old
Chuvash and Tatar cultures remounts apparently to
ancient Iranian mythology in which the bridge
impersonated opposition between good and evil, heaven
and hell. Later this image was extended in various
mythological systems. Besides, the aspiration for
constant restriction, space isolation is inherent in human
consciousness. We are able to comprehend the essence
of things when we compare one object with another. In
early modern period the image of the bridge-divider had
completely disappeared from German folklore but it was
still saved in Chuvash and Tatar cultures.

Wedding imitation among the Germans and the
Chuvashes symbolizes finding by the dead a new position
which he didn’t know until his death. At that, this ritual is
strongly developed by the Germans, especially in Siberia
and the Volga region where the wedding of dead children
is performed that gives the chance to them not to suffer
from loneliness in another world [12; 13]. A custom to
throw in a grave a handful of earth goes back to ancient
representation that the dead should be buried in the
native earth or its handful should be used in the time of
burial. The earth is perceived as the beginning of the life
and simultaneously associated with perishable dust. In
German culture as distinct from many other things one
participant of a funeral rite should throw in a grave an
handful of earth three times. That said, this action is
accompanied by words from “Old Testament”: “All go to
the same place; all come from dust and to dust all return”
(Ecclesiastes 3:20). Many differences among the Germans,
the Chuvashes and the  Tatars  are  found out in
construction of tombstones and terms of commemoration.
The funeral meal  of  the  Germans   consists  of  tea,
coffee and home-baked  products;  the funeral  meal of
the Tatars and the Chuvashes  includes  a spread. In Tatar
culture it is  accepted  to  invite  to  commemoration  lots
of people,  sometimes  about  1000  persons [14, p. 139].
The originality  of commemorative  ritualism  of the Tatars
shows to the best advantage a tradition of sacrifice of a
sheep for the  sake  of the defunctcun chygaru (literally
“deflation of blood”).

Besides, it is necessary to emphasize other
sociocultural characteristics of funeral rites of the Tatar
people:

The continuity of the development of rites. In the 20th

century funeral rites of the Tatars were transformed,
reinterpreted but essentially were saved and
transmitted from generation to generation.

and young generations, close and remote relatives
take part in funeral rites.
The devoutness.
The  ethnic  purity.  The  Tatars  have  a large share of
aspiration  for  support  of national traditions. This
factor plays a key role in stability of funeral rites, does
it isolated and original.

CONCLUSION

Thus,   our   small   comparison   of   funeral   rites  of
the Germans, the Chuvashes and the Tatars allows
showing  differences  of  every  ethnos.  The
solemnization  of  these  rites affirms an idea of
interrelation  between  the  quick  and  the  dead,
historical   continuity  of  generations  that  does  not
give to destroy the tradition in various cultures in the age
of globalization. Hence, funeral rites as the life cycle rites
are not only a symbol of certain tragical events but also a
mechanism of cultural identification for many nations of
the world.
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