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There are different forms of Shiite in Pakistan but in the present locale; these were Ithna Ashari or Twelver' Shiites (Those Shiites1

who believes in Twelve Imams). 
According to Encyclopedia of Religion and War (2004) "Deobandism is an ideology of the orthodox Sunni branch of Islam. It2

emphasizes the enforcement of strict shari'a rule in Muslim societies promotes global Jihad against non-Muslims, and it is intolerant
of other Islamic beliefs, especially Shiite beliefs. Deobandism takes its name from the Indian Himalyan village Deoband, the locus
of the influential madrasa (religious school) called Darul uloom Deoband. The religious school was established in 1867 by Maulana
Muhammad Qasim Nanuati." Pp. 110-112
Maulana Haq Nawaz Jhangvi, on the basis of the Shiite Muharram rituals and their beliefs in the popular Islam (visiting the shrines3

of the local pirs) declared them as kafirs (infidels). He used a slogan "kafir, kafir, Shi'a kafir" (infidel, infidel, Shi'a infidel) which gained
some reputations and in retaliation some slogans were created and popularized among local Shiites. 
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Abstract: Present study is based on anthropological fieldwork conducted in 2005-06. This research paper
explores the major determinants of sectarian conflict in the district Jhang. The District Jhang among others faced
worst nature of sectarian conflict in the history of Pakistan. The sectarianism here in Jhang is a conflict between
Shiites  and Deobandis . Throughout the last three decades sectarian clashes increased dramatically in Jhang.1 2

According to the office records of Jhang District Police Officer (DPO), 123 sectarian clashes were registered in
various Police Stations from 1989 to 2002. These clashes produced high uncertainty among inhabitants with
large-scale emigration; affected businesses; and unprecedented deaths on both sides. There are different
precursors of this sectarian conflict. Among others theological difference; religious leaders’ strife and political
patronage; and ethnic identities of the inhabitants are the major determinants of this conflict.
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INTRODUCTION excruciating for those who lost their relatives; for those

For last three decades the District Jhang has their livelihood. The worst natures of confrontation
witnessed the worst nature of sectarian clashes [1-3]. occurred when Shiites and Deobandis defined their goal,
Some key religious figures and politicians promoted their to harm each other and so they declared opposite faction
causes through the channel of sectarianism. They were as kafir  (infidel) [1-3]. 
aimed at gaining their religious-cum-political power by This sectarian violence was equally worse for the
enhancing disputes among these two religious groups. In common men as the stability in the setting was lacking.
response, city became brutal and bloody in just a few This situation was too distraught when inhabitants got
days.  Religious  leaders  from  both  sects  fueled this scared of attending the religious ceremonies including
explosive  situation  by their firebrand offensive daily five prayers. These kinds of measures were not
speeches;  produced controversial literature and taken seriously by the law enforcing agencies and they
organized  protests to condemn each others’ practices kept themselves out of the frenzy. Although a number of
and beliefs. These religious leaders having definite First Information Reports (F.I.Rs) were registered in the
political aims raised issues which were never controversial Police Stations but few sectarian criminals were held.
before. They exacerbated feudalism and the control of Disruptive forces remained continuously involved in
these decadent feudals on the socio-economic and bloody classes and target killing became a common
political plane of the district. The situation was practice.

who were forced to emigrate; and also for those who lost
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Statistics presented in the table were provided by the Sectarian Clerk, District Police officer' (DPO) office Jhang in May, 2006.4
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Table 1: Sectarian Clashes in Jhang (form June 14, 1989 to February 4 2002)4

Police Stations
-------------------------------------------------------------------------------------------------------------------------------------------------------------------------

Victims Jhang City Kotwali Jhang Saddar Shorkot City Ahmed Pur Sial G.M. Raja Athra Hazari Chiniot Total

Shiite victims 15 (12.2%) 16(13.0%) 05(4.1%) 18(14.6%) 03(2.4%) 05 (4.1%) 00 04 (3.3%) 66(53.7%)
Sunni victims 14 (11.4%) 05(4.1%) 07(5.7%) 12(9.8%) 02(1.6%) 00 05(4.1%) 00 45(36.6%)
Police official’ 
victims 03(2.4%) 09 (7.3%) 00 00 00 00 00 00 12(9.8%)
Total 32 (26.0%) 30(24.4%) 12(9.8%) 30(24.4%) 05(4.1%) 05(4.1%) 05(4.1%) 04(3.3%) 123(100%)

Police Stations
-------------------------------------------------------------------------------------------------------------------------------------------------------------------------
Jhang City Kotwali Jhang Saddar Shorkot City Ahmed Pur Sial G.M. Raja AthraHazari Chiniot Total

First Information 
Reports 25(32.1%) 19(24.4%) 09(11.5%) 13(16.7%) 05(6.4%) 05(6.4%) 01(1.3%) 01(1.3%) 78(100%)

When one traces the origin of the sectarianism in impact of Iranian revolution,Nasr [5] asserts that, “The
Pakistan, there are some studies which reveal that there recent rise of sectarian conflict in Pakistan has its roots in
were no such notable clashes at the time of the emergence the nitrification of regional conflicts after the Iranian
of  Pakistan  in  Jhang  District.  Both  Shiite  and Sunni Revolution of 1979 and the start of Afghan war in 1980
Muslims equally participated in religious ceremonies and and in Pakistan’s failure to contain the impact of these
rituals like Muharram. But during late 1970s and in early developments on its domestic politics”. On the basis of
1980s, with  the  success of Iranian Revolution and Zia’s Islamization project, the General (Zia) imposed the Hanafi
initiation of Islamization Projects, the conflict spread to ideology in the state. In advancement of that school of
national level. Unfortunately only a few are researchers thought, Zakat and Usher ordinance was imposed in
who have focused on the issue of sectarianism in Pakistan 1979, which was certainly a threat for other schools of
[4-6]. The above mentioned researchers have focused on thoughts like Sh‘ia, because they do not practice Zakat
the same issue but in different perspectives. All of them bus a different law known as ‘Khums’. Shiite throughout
agree to the impact of Zia’s regime, stating that Zia’s the country protested against General Zia’s Islamization.
policies form the root cause of sectarianism in Pakistan. At that time the Shiites were lead by Mufti Jafar Hussain,
Sectarianism is often seen as the consequence of Zia-ul- who was known as Quaid-i-Millat-i-Jafariya (leader of
Haq Islamization policy which meant state monopoly of the Shiite community). He was leading the protest of
religion and the dominance of a particular sect and which Shiites of Pakistan against the Zia government, seized the
brought theological differences to the fore. Religion Capital for full two days and thus was victorious against
without sectarian denomination has little meaning for the martial-law government. That was great achievement
common man in Pakistan [7]. General Zia’s policies for Shiite (while they were a minority in country). General
encouraged fundamentalism, strengthened its institutional Zia’s Islamization produced many hurdles for the Tehrik-
base and provided a fertile ground for sectarianism to Nifaz-e- Fiqh-e-Jafariya (TNFJ), which was founded soon
grow and prosper. Further, Nasr [5] argued that, “Zia’s after the Iranian revolution. Zia’s rule fostered the growth
Islamization was largely a Sunni affair and hence viewed of sectarianism in a number of ways. It created among the
Shi‘a activism as a threat. This became apparent when Shiite community a perception that his government was
Sh‘ia refused to submit to Zia’s Zakat law and following moving rapidly towards the establishment of a Sunni
large-scale and violent demonstrations by some 25,000 (Hanafi) state, in which the ‘Islamization’ of laws was
Shi‘a demonstrators from across Pakistan on July 5, 1980- seen to reflect the ‘Islam’ of the dominant majority
which shut-down the capital…” On other hand this community. With the help of 1980 siege of government
Islamization Project was not the only reason. Among secretariat in Islamabad Shiite community was able put
others, Iranian revolution of 1979 is a notable factor. As pressure on the government and as a result zakat law was
Grare [8] has explained that, among “…some of the key amended. So, for the first time Shiite got achieved success
factors in the emergence of the sectarianism in Pakistan, against the ruler and then they started to burgeon their
such as the regional impact of Islamic revolution in Iran.” ideology openly with some guideline from the Shiite state
Likewise, some other researchers have discussed the Iran.
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Sunni Muslims are enjoying the majority status, of Theological Divide: The Muslim community since the
the population of the Muslim world and as regards
Pakistan the position remained same. In the case of
District Jhang, the population distribution replicates as at
country level. On the population proportion of the Sunni
and Shiite, Zahab [2] asserts that “Although the majority
of the population is Sunni, Jhang district has a sizeable
Shi‘a population, probably around 25 per cent (10 per
cent in the city itself) although it is very difficult to make
an exact assessment.” Nasr [5] defined the current
sectarianism in Pakistan as; “Sectarianism is a form of
religio-political nationalism and as such, our examinations
of its root causes are directly identified as mobilization of
ethnic conflict.”

Commenting on the origin of sectarianism in the
Punjab, Zahab [7] states that, “the roots of sectarianism
in central and south Punjab go back to the political
polarization of the early seventies. The rapid social and
economic change leading to the emergence of new classes
(without any change in the system of power which
remains under the control of elite drawn from the landed
and urban upper classes) was accompanied by an
extremely rapid urbanization without any industrialization.
Sectarian militancy in this context can be described as a
reaction to a growing sense of insecurity and
hopelessness, resulting from the uneven distribution of
resources and as a revolt of the uprooted and
marginalized periphery, deprived of access to the political
affairs. It is the result of extreme poverty in South
Punjab”. Jhang remained a focal point for this religious
frenzy for the last a few decades, Zahab [2] in this
connection argued that, “this short study of many
aspects of the sectarian conflict in Jhang demonstrates
that sectarianism is linked with the power struggle and
that due to the lack of confidence in the state and the
absence of channels of political participations, primordial
identities come to the fore-front and are instrumentalzed
by the protagonists to conflicts involving class, Biradari,
factions or ethnic identities. It shows that in the context
of Jhang the conflict can not be explained in religious and
ideological terms alone and that it is primarily the result of
socio-economic tensions among different classes of the
society.”

Major Determinants of Sectarianism: Among others,
theological differences, religious leaders’ strife and
political patronage; the ethnic identities of the
inhabitants, are the major determinants of the sectarianism
in Jhang. In this section we will present the details of
these determinants with some evidences. 

death of Prophet Muhammad (PBUH) faced a visible
divide. Soon after the death of the Prophet (PBUH),
different Muslim groups were eager to get to state power
and as a consequence we see the burgeoning of
sectarianism. Lalani [9] has argued about the emergence
of sectarianism in Islam, “The early disputes in the
Muslim community arose over the nature of supreme
leadership, or the Imamate. Historical sources indicate that
immediately after the prophet’s death in Medina, there
was a dispute over the succession. The Ansar at the
Saqifa (Assembly hall) in Medina to decide the critical
questions posed by choosing one leader from the Ansar
(indigenous Medinans) and another from the Muhajirun
(Meccan immigrants). The election ended in favor of Abu
Bakar which was not as simple as it is generally believed.
Several sources suggest the existence of at least a few
people who were of the opinion that Ali bin Abi Talib had
a valid and bonafide claim to be the successor. As early
as the Saqifa meeting, there were some who objected to
giving credence to Abu Bakar by saying that they would
not pledge fidelity (Bay’a) to anyone but Ali”. 

The supreme leadership is not the only reason for
this divide, but there are some other factors like the
practical Islam. The faith of Muslims is based on three
major principles; i) Belief in One God, the Creator of
Universe, which is called Al-Towhid (Monotheism); ii)
Belief in Prophet-hood of Muhammad Ibne Abdullah
(PBUH) as the last of the Prophet (al-Nubuwwah) and iii)
belief in the day of Resurrection (Al-Qiamat). Anybody
who claims to be a Muslim must uphold these three
principles through the agency of intellect. Thus there is
no difference of opinion as to these main canons among
Muslims as the Ulema (scholars). All sects do believe in
these major principles. From Shi‘a side, some Ulema are
of the opinion that Shi‘a Fiqah includes Imamate as
Masoom (Pious leaders), appointed by God. But
according to Sunni Sect Imam is not a divine personality.
The person who has more knowledge about Islam and
who leads prayers is Imam and such a leader could be
changed and appointed with the consensus of
community.

The differences of ideology among these two seats
on the issue of Imamate create many problems. According
to Shiite ideology, Hazrat Ali was the first Imam, as a true
successor to Hazrat Muhammad (PBUH). Shiites are of the
opinion that Prophet (PBUH) appointed Ali as a legitimate
successor in his own life at Khum-i-Ghadir by saying
“Mann  Kuntum  Maula  Fa Haza Ali Maula” (Ali is
master   of  whom  I  am).  But later on after the death of
the Prophet (PBUH) companions flagrantly violated the
command (saying) and selected Hazrat Abu Bakar as the
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It includes mainly five family members whose descent is from Hazrat Muhammad (PBUH), His Daughter Hazrat Fatima, His5

son-in-law Hazrat Ali and His two grand sons Hazrat Hassan and Hazrat Hussain. 
Haque, H. (2005) defined Imambargah as Shiite mosques-where they not only perform Muharram rituals but in some cases they also6

offer prayers. For details see Haque, H., 2005. Majlis: A religio-cultural space entailing contestation meaning between patriarchal
Islam and Feminist Islam, Journal of Asian Civilizations, Vol. XXVIII, No. (01): 97-127 
The saint Shah Jiwana's tomb is some thirty kilometers in the North of Jhang in a town known to his name. On 10th May annual7

festivities are celebrated there. A large number of people gather at the shrine to participate in the annual ceremony of lamp torching.
Presently, Syed Faisal Saleh Hayat (former Federal Minister) is the Gadinasheen of this shrine and through this shrine he has been
enjoying political patronage for last two decades. One other Federal Minister, Syeda Abdia Hussain also belonged to this family. 
Rajoa Sadat is village of the newly constructed district Chiniot, well known due to the Syed inhabitants' political participations.8

Sardarzada Tahir Abbas Shah has been selected as a member of both national and provincial assemblies. 
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first successor to Prophet (PBUH), which in their belief is limited time period but with certain conditions) and Shiite
one of the significant reasons responsible for this divide. affirmation of faith (the Kalama) is also different from
But the Sunni claims that Hazrat Abu Baker was the most Sunni school of thought. One other issues of Quranic
senior companion and that’s why he was appointed as a authenticity, Shiite believe that despite the apparent
successor through democratic process by the senior meanings of Quranic verses there are certain esoteric
companions of Prophet Muhammad (PBUH). This meanings, which their Imam Knows and believe in the
decision of successorship dissent among the Shiite of exalted status of Hazrat Ali, Hazrat Fatima and their
that time and to date they consider that the righteous descendents, whereas Sunni (more specifically
deserving successor was Hazrat Ali and this right was Deobandis) believe that there are not such esoteric
infringed by the companions of Prophet Muhammad meanings.
(PBUH). The concept as well as the principle of the Besides these issues, commemoration of the
leadership (Imamate) played the major role not only in the Muharram remained a disputed issue. But such
creation of sectarian differences but also in the continuity commemorations in practice were not controversial before
of sectarian conflicts between Shiite and Sunnis partition. At that time, Shiite along side Sunnis and even
throughout the history. Hindu were not only participating in these processions

On the other hand as there are many difference in but also arranging sabil-e-Hussaini for the matmis (those
Farooh-e-Din (Practices of the religion), for example in who perform matam). But later on in 1970s and 1980s
matters relating to Namaz (Prayer), Roza (Fast), Hajj, Zakat these commemorations become controversial when
and Jihad. These happened to be the main pillars of Maulana Jhangvi targeted Shiite community for such
Farooh-e-Din in Sunni school of thought but Shiites have practices and declared them infidels, which was based on
developed additional pillars such as Khums, Tawalla and his own interpretations. 
Tabbarra. Tawalla and Tabbarra are the practices which
Shiites mostly practice in their gatherings. The “Twalla” Religious Leaders’ Strife and Political Patronage: Jhang
is to recite ‘Darood Sharif’ in honor of righteous was the first city, where Sectarianism broke forth in mid-
personalities such as ‘Panj-Tan-Pak’ . Tabbarra is a 1980s; it then spread to other parts of the Punjab and5

practice in which Shiite curse the Umayyad Caliphs due to Sindh, Khyber Pakhtunkhwa, Gilgit-Baltistan and even
their coerciveness towards the family of Prophet (Ahl-e- Baluchistan. Before the 1970s there was not a separate
Bayat). In the context of Jhang both Twalla and Imambargah  for the Majlis (A practice being offered by
Tabbarra produced a series of conflicts. Shiites do Shiite). It all was started after the emergence of Sipah-e-
perform these during Muharram in their gatherings. Sunni Sahaba Pakistan by Maulana Haq Nawaz Jhangvi, the
oppose  these  practices  and their leaders condemn the provincial Amir of Jamiat-e-Ulema-i-Islam (JUI) hailing
Shiite; curse them along with their Imams. Besides Twalla from a poor rural back ground and being ordinary Maulvi
and Tabbarra both sects have minor differences in other (who lead in daily Prayers) of Mosque in Jhang Saddar
pillars of Farooh-e-Din. One of the Shiite religious leaders (Mohalla Purani-Eidgah) which was later on turned to his
told during the field research that these issues can be name. He gained some fame when he asked the poor
resolved by consultation and compromise from both Sunnis to send their children to his madrasa (religious
sides. school) to get education free of cost.

Besides all these issues, there are some other Maulana Jhangvi’s main target was to fetch the
practices, which also caused conflicts in Jhang. These political power from land lords mostly Shiite. In Jhang
include visiting the shrines of Pairs/Sufis etc and district, Syed families of Shah Jiwana  and Rajoa Sadat ,
stereotypes regarding “Mutta” (marriage for a short or Sial   families  of  Jhang  city  are  key  figures  in  Politics.

6

7 8
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Nasr (2002) explained the context of the Jhang for political drive, "It has metamorphosed from religious schism into political conflict9

around mobilization of communal identity."
He was the owner of nationally well reputed Al-Hasnain Construction Company. 10

He was a former member of National Assembly.11

He is a well reputed Shi'a, descendent of the Sial family and former member of National Assembly. 12

He was a former Federal Minister and a Gadinasheen of the local shrine of the Shah Jiwana. 13

She was a former Federal Minister and Pakistan Ambassador to the United States of America.14
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All these feudal are Shiite and number of Sunnis are their almost on a JUI ticket in 1970 but later he joined the PPP
tenants. Maulana Jhangvi’s main mission was to get rid of in 1972.”. She further discovered the ambitions of the
feudal system and to take Sunni middle classes on board Maulana Jhangvi. Zahab [2] asserts the sectarianism “Our
with him. To gain this objective Jhangvi started to sermon assumption is that the sectarian conflict in Jhang is mainly
Deobandi law in the mosques in the Jhang city as well as the result of the struggle for political power between the
in rural surroundings. In response, he was able to win the traditional feudal families who are primarily Shi‘a and
sympathies of middle classes. rural-based and the emergent middle-class which is largely

According to one of our respondents, Maulana Deobandi or Ahl-i-Hadith and urban-based.” One
Jhangvi’s visible ambitions were to fetch power by respondent explained that situation in this way; 
arousing the sympathies of the Sunnis. To obtain his
objectives, he started targeting Shiite feudals. He was a “Yeh to Maulana Sahib ke game thee’, ‘Aur woh iss main
firebrand orator; whose speeches are available in both kamyab ho gia”
audio and written forms. His collection is entitled
“Maulana Haq Nawaz Jhangvi ki pandara ta'rikh-saz (Maulana Jhangvi’s struggle to get the Sunnis on
taqrirain” [1]. By the sheer force of his elocution he made one platform was a game to acquire political position and
his mark and became a prominent religious leader. Later he achieved it)
on, Maulana Jhangvi manipulated this religious power to One other respondent told me that Deobandis now
grab the political power.  Another respondent told that have over 35 thousand vote bank in the city area of9

behind this process of expansion of the religious-cum- Jhang. They do not cast even a single vote outside their
political power there was some other personalities group. This unity made it easy for the Daobandi leader to
involved like Sheikh Yousaf and Sheikh Iqbal . contest for the general elections and to win both at10 11

According to respondents’ views the Sheik families national and provincial levels. Political ambitions in the
invested on SSP (Sipah-e-Sahaba Pakistan) to promote religious leaders’ role have been focused by different
Deobandi school of thought and were aiming at grabbing researchers likewise, Irfani [10] asserts, “however, a recent
political positions. In this process they were able to study drawing on independent sources and records
gather Deobandis on one platform with the help of available with the Punjab police show that SSP was in fact
Maulana Jhangvi. The main aim of this religio-political created by a group of businessmen from Jhang and
movement was to take over the Shiite political-cum-feudal Maulana Jhangvi was invented to join only because they
leaders like Ammanullah Sial , Syed Faisal Saleh Hayat wanted to use the religious factor to fulfill their political12 13

and Syeda Abida Hussain  and they could achieve these ambitions.”One of the respondents from the Shi’a14

targets through the mechanization of Maulana Jhangvi. rationalizes Maulana Jhangvi’s aim of targeting Shiite sect
In this contention for power, situation became still openly;

more interesting, when Maulana Jhangvi himself opted to
take part in the national elections. At this junction Sheihk “Maulana Sahib ne siasat main anay kay liay Sh‘ia kay
families started opposing not only Maulana Jhangvi but khelaf awaz uthai”
also his SSP. Zahab [2] stated about the role of the local (Maulana Jhangvi cursed Shiite; because by doing
Shiekhs that “By that time members of the Sunni business this he only was able acquire a political status)
class, both muhajirs and locals had entered the Municipal The political ambitions led toward sectarian violence
Committee. Sheikh Iqbal, a local who claimed he belonged in Jhang and the city became still more violent in late
to a famous trading biradari of the Chinioti Sheikhs and 1980s and early 1990s. After the death of Maulana
who monopolized municipal politics for many years Jhangvi, Jhang become the focus of sectarian conflict as
became vice-president of the Municipal Committee in the Lashkar-e-Jhangvi (LG) emerged and avenge Maulana
late 1960, and later the chairman, a post which he held for Jhangvi’s death. 
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Siddiq Sadiq, Jhnag: The Land of Two Rivers (Jhang, 2000), p. 40; also mentioned in Kamran , Tahir. 2009. Contextualizing15

Sectarian Militancy in Pakistan: A Case Study of Jhang, Journal of Islamic Studies, 20 (01): 55-85
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Ethnic Identities and Sectarianism: Sectarianism in Jhang population is sizeable in Jhang, compared to other
is a product of multifaceted forces, ethnic identities is one districts in Pakistan. Moreover, the Shi‘as have been
of these. According a local writer of the history of Jhang dominating the socio-political scene of Jhang since pre-
there are eighteen biraderis.  Among them Sials and independence days, primarily because most of the15

Syeds are more influential. Sials are predominantly ruling politically powerful feudal lords belong to the Shi‘a sect.
the district but later on the Syeds of Shah Jiwana and Among these Shi‘a feudal lords, the Syed and Sial
Rajoa  become  competitors since both Syed families are families are the most prominent. This is evident from the
big landholders and started taking part in the national and fact that all the chairmen of the Jhang District Council
provincial assemblies’ elections. During their election thus far have been either Syeds or Sials. Only one of them
campaigns they appealed to ethnic as well as sectarian was Sunni. The dominance of Shi‘a feudal lords is also
identities. Despite the contributions of these Syeds, Sial obvious from their presence in various federal cabinets
too promoted their feudal-cum-political causes through since independence. All the federal ministers from Jhang
sectarianism. At local level, Syeds and Sials have were Shi‘a Syeds except two who served for a few months
multitude of tenants and these tenants for their loyalty as ministers of state.” 
support their masters in elections. Such sectarian
identities  throughout   the   history   of   Jhang  have CONCLUSION
been utilized for not only political but also for the
tenantship. In this regard, Kamran [11] asserts that, “The The sectarianism in the case of Jhang is a
prominent Syed families are that of Rajoa in Tehsil Chiniot multifaceted phenomenon; it has been created and fueled
and Shah Jiwana in Tehsil Jhang. However Syeds have by a number of forces. Among other, religious divide,
marked presence in Shorkot and Uch. Most of them trace religious leaders’ strife and political patronage, ethnic
their descent to Sher Shah, Sayyid Jalal-ud-Din Surkh identities are the main factors. Although it is a fact, that
Bukhari.” the theological divide was very much there soon after the

On the other hand before and after the partition of the death of the Holly Prophet (PBUH) but this divide was not
Indian Subcontinent many emigrants from the Indian fundamental to the origin of the sectarianism in Jhang.
Punjab and other Indian states came to Jhang. As Ali [4] Although both Shiite and Sunni sects have their own
mention that, “In 1947, a sizeable number of refugees from ways for the practice of the Islam but consensus remains
India settled in Jhang, especially in the urban parts. They as the main principles. It was noticed that the fundamental
mostly occupied the property evacuated by the Hindus, divide was not the issue in the case of Jhang before
who had migrated to India and got involved in small partition but later on it was the contribution of the local
business activities. Only a small number of them were politically-ambitious religious leaders who engendered it.
allotted small holdings of agricultural land. These This political ambition was plotted with the active support
immigrants could not assimilate themselves fully into the of religious leaders by the investors from the business
local social set up largely because they did not share the side, through the production of a literature, firebrand
values of the prevalent feudal system. It was true even in speeches and the sensitization of the repressed Sunni
the case of immigrants from Indian Punjab, who had middle classes at the hands of the feudals. On the other
almost the same language, customs and traditions, not to hand, these ambitions were also promoted through ethnic
speak of Panipatis and Biharis.” Soon after the settlement, identities. As subcontinent witnessed the partition in 1947
they started to take over the local business and forged an and on both sides there was abhorrence among the locals
alliance migrant alliance of immigrants in the city. Later on for the immigrants. Same was the case in Jhang. Locals
this alliance laid the foundations for trade unions. were mainly settlers in the rural setting and were

Further, Ali [4] mentioned that “Though precise practicing agriculture while immigrants took over the small
figures are not available, a majority of the population in business in the urban setting. Later on these small
Jhang is Sunni. Estimates vary but as the Sunni religious businessmen became religiously active and laid the
leaders claim that the Sunni population is over 85 per cent, foundations of the union of the traders, which later on
whereas the Shi‘as put their number in the range of 25-30 funded SSP. The creation of the SSP set the foundations
per cent. Whatever the truth, the fact is that the Shi‘a for inexorable sectarian clashes in Jhang. 
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